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Introduction and Historical Context 


his article has been prepared for the special issue of 

'Eastern Legal Thought 2023', which is published to 
mark the centenary of the reestablishment of the Syro-Malabar 
hierarchy (1923-2023). In fact, the restoration of the liturgical 
identity of the Syro-Malabar Church is intrinsically intertwined 
with the constitution and advancement of its hierarchy. Hence, 
the hierarchical development is briefly considered in this 
introductory part insofar as it is necessary to comprehend the 
refurbishment of liturgical identity. Considering the limits 
of such an article, the liturgical identity of the Syro-Malabar 
Church will be illustrated based on three main items only, 
namely the Pontifical, the Order of Holy Qurbana and the Ritual 
of sacramental liturgy, also because common definitive texts for 


* Paul Pallath is Relator of the Dicastery for the Causes of Saints and 
associate professor at the Pontifical Oriental Institute in Rome. 
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other items like the Liturgy of the Hours or Divine Praises and 
sacramentals are to be promulgated. 


After about three centuries (1599-1886) of Western 
governance over the St Thomas Christians, when the Latin 
hierarchy was established in India on 1 September 1886, the 
ancient archdiocese of Cranganore was definitively suppressed, 
the vicariate apostolic of Verapoly was elevated to the status 
of a metropolitan archdiocese of the Latin Church with Quilon 
as its suffragan see and all the Catholic St Thomas Christians 
became members of the said archdiocese.! However, with the 
apostolic letter Quod iampridem of 20 May 1887, Pope Leo 
XIII separated the Eastern Catholics from the Latin Christians 
of the archdiocese of Verapoly and constituted for the former 
two Syro-Malabar vicariates apostolic, Trichur and Kottayam 
(later named Changanacherry),? but the vicars apostolic were 
still Latin bishops: Charles Lavigne, titular bishop of Milevum 
and vicar apostolic of Changanacherry (1887-1896) and Adolf 
Edwin Medlycott, titular bishop of Tricomia and vicar apostolic 
of Trichur (1887-1896). However, this event. marked the rebirth 
of the Catholic Church of the St Thomas Christians as the Syro- 
Malabar Church. 


With the apostolic letter Quae rei sacrae of 28 July 1896 
Pope Leo XIII reorganized the territory, erecting the three 
vicariates apostolic of Trichur, Emakulam and Changanacherry.’ 
1 Cf. Leo XIII, Humanae salutis auctor, 1 September 1886, Leonis XIII 

Pontificis Maximi Acta, vol. 5, Romae 1886, 164-179; P. Pallath, Important 


Roman Documents concerning the Catholic Church in India, Kottayam 
2004, 152-173. 

2 Cf Leo XIII, Quod iampridem, 20 May 1887, Leonis XIII Pontificis 
Maximi Acta, vol. VIL, Romae 1888, 106-108; P. Pallath, Jmportant Roman 
Documents, 190-193. 

3 Leo XIII, Quae rei sacrae, 28 July 1896, Leonis XIII Pontificis Maximi 
Acta, vol. XVI, Romae 1897, 229-232; P. Pallath, Important Roman 
Documents, 194-197. , 
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Three native priests were appointed as vicars apostolic: John 
Menacherry, titular bishop of Paralus and vicar apostolic of 
Trichur, Mathew Makil, titular bishop of Tralles in Asia and 
vicar apostolic of Changanacherry and Aloysius Pazheparambil, 
titular bishop of Tium and vicar apostolic of Ernakulam. The 
Apostolic Delegate Ladislao Michele Zaleski consecrated the 
first three Indian Eastern bishops in Latin rite on 25 October 1896 
in the cathedral church of Kandy in Sri Lanka, where he had the 
residence. Later with the apostolic letter In Universi dated 29 
August 1911 Pope Pius X separated all the Southist parishes and 
churches from the vicariates of Changanacherry and Ernakulam 
and erected the new vicariate of Kottayam exclusively for the 
Southist community.‘ 


1. The Restoration of Syro-Malabar and East Syrian 
Pontifical and the Question of Liturgical Identity 


According to the order of the provincial council of Goa in 
1585 the Roman Pontifical, especially the rites of confirmation 
and holy Orders, was translated into Syriac for the use of the 
St Thomas Christians.> However, the Syriac translation of the 
Roman Pontifical was never printed and published because the 
Latin bishops who governed the Church until 1896, except for 
the first bishop Francis Ros SJ (1599-1624) did not know Syriac. 
Hence the succeeding Latin bishops performed all pontifical 
ceremonies, such as the consecration of churches, consecration 


4 For the apostolic letter Jn Universi, see Canc. Brev. Ap. Pius X an. 1911, 
Divers., lib. IX, pars 2, 607; P. Pallath, Important Roman Documents, 
198-201. 

5 Provincial council of Goa in 1585, session 3, decree 7, Bullarium 
Patronatus Portugalliae Regum, Appendix 1, Olisipone 1872, 75; original 

_ with English translation in P. Pallath, The Provincial Councils of Goa and 
the Church of St Thomas Christians, Kottayam 2005, 115-116. 
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of holy oils, all ordinations and the sacrament of confirmation 
according to the Roman Pontifical in Latin language.® 


1.1, Syro-Malabar Decision to Use the Roman Pontifical and 
the Order of Pope Pius XI to Restore the East Syrian 
Rite 
With the consecration of the first three Syro-Malabar 

bishops in 1896 there emerged a serious problem: which 

Pontifical the new Syro-Malabar bishops should use for the 

sacred ordinations and for the consecration of churches and 

sacred chrism. Just after the consecration, under the guidance 
of the Apostolic Delegate Zaleski, the first three Syro-Malabar 
bishops unanimously decided to use the Roman Pontifical, 
translated into Syriac, because according to them, among the 
three Pontificals (Roman, Antiochean and Chaldean) the Roman 

Pontifical was the best suited to the Syro-Malabar rite.’ At that 

time neither the Apostolic See, nor the Apostolic Delegate, nor 

the Syro-Malabar bishops were sure about the liturgical identity 
of the nascent Syro-Malabar Church: Romo-Latin, Romo-Syriac 
or Syro-Oriental. 


The Apostolic Delegate Zaleski, who considered the Syro- 
Malabar rite as a modified Roman rite in Syriac language, 
wholeheartedly supported the idea and through his letters 
endeavoured to obtain the permission of the Apostolic See for 
the use of the Roman Pontifical. Regarding the permission of the 


6 Cf. P. Palalth, The Liturgical Heritage of the Syro-Malabar, Church: 
Shadows and Realities, Changanacherry 2019, 78-81, 92-93. 


7 Report of Zaleski to Propaganda Fide on 28 April 1905, in Vatican City, 
Archives of the Dicastery for the Eastern Churches, Ponenza del 19 
November 1934, Relazione con Sommario, allegato 14, pp. 39-42; in P. 
Pallath and J. Kollara, Roman Pontifical into Syriac and the Beginning 
of Liturgical Reform in the Syro-Malabar Church, Kottayam 2012, 
47/228. 
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Congregation of Propaganda Fide, at that time competent for the 
Eastern Catholic Churches as well, Zaleski reported: 


Therefore, a request was made to the Sacred Congregation 
of Propaganda which ordered that the Roman Pontifical 
be translated into Syriac for the use of the Syro-Malabar 
bishops, granting them in the meantime the faculty to use 
the Latin Pontifical until the translation was made and 
approved by the same Congregation.® 


Thus, the first Syro-Malabar bishops obtained the permission 
to translate the Roman Pontifical into Syriac and the faculty to 
use the same Pontifical in Latin language until the approval of 
the Syriac translation. 


Even several years after the aforementioned decision, the 
Syro-Malabar bishops did not succeed in translating the entire 
Roman Pontifical into Syriac. In the meantime, on 1 May 1917 
Pope Benedict XV erected the ‘Sacred Congregation for the 
Eastern Church’ with the motu proprio Dei providentis and the 
Syro-Malabar Church came under its authority.° This indicates 
that although the Syro-Malabar Church was governed by Latin 
bishops for about three centuries and its liturgy was Latin under 
many respects, it began to be considered as an Eastern Church. 
By the apostolic constitution Romani pontifices of 21 December 
1923 Pope Pius XI established the Syro-Malabar hierarchy with 
Ernakulam as metropolitan see and Trichur, Changanacherry and 


8 Report of Zaleski to Propaganda Fide on 28 April 1905, in P. Pallath and 
J. Kollara, Roman Pontifical into Syriac, 48/229. 

9 Benedict XV, Motu Proprio Dei providentis, AAS 9-I (1917) 529-531. 
This name continued until 15 August 1967, when Pope Paul VI changed 
it to Sacred Congregation for the Eastern Churches. At present the general 
tendency is to employ the expression “Eastern”, instead of “Oriental” in 
English language. 
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Kottayam as suffragan dioceses.'° After the erection of the Eastern 
Congregation, especially after the constitution of hierarchy, the 
Syro-Malabar bishops, who had failed to accomplish even a 
complete translation of the Roman Pontifical, often requested 
the Congregation to approve the partial Syriac translation they 
had formerly submitted to Propaganda Fide.” 


After seeking the opinion of consultors and experts, who 
expressed contrasting views, the problem was discussed in the 
plenary assembly of the Congregation on 19 November 1934 
and, despite careful examination and fruitful discussions, the 
cardinals were unable to make a unanimous resolution concerning 
the approval or not of the partial Syriac translation of the Roman 
Pontifical for the use of the Syro-Malabar Church.” Hence only 
a report of the plenary assembly was presented to Pope Pius 
XI on 1 December 1934, who personally decided to restore the 
ancient Syro-Oriental or Chaldean Pontifical for the use of the 
Syro-Malabar Church and to constitute a special.commission 
for the revision, compilation and printing of the said Pontifical, 
since at that time only manuscripts were in vogue. Regarding the 
decision of the Pope, we get the following precise information: 


The Holy Father, having heard the report, has deigned to 
observe that Latinization is not to be encouraged among the 
Orientals. The Holy See does not want to Latinize but to 
catholicize. And then, half measures are neither generous 
nor fruitful. So continue in status quo, but at once appoint 


10 Cf. Apostolic constitution Romani pontifices, AAS 7 (1924) 257-262; P. 
Pallath, Important Roman Documents, 206-219. 

11 See P. Pallath and J. Kollara, Roman Pontifical into Syriac, 66-70/243- 
246. 

12 Documentation concerning the plenary assembly can be found in Vatican 
City, Archives of the Dicastery for the Eastern Churches, Ponenze dell’ Anno 
1934; also Prot. No. 290/29, Malabaresi-Liturgia, Fascicolo I; P. Pallath 
and J. Kollara, Roman Pontifical into Syriac, 142-155/308-319. 
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i ot rita 


a commission for the revision of the ancient Pontifical, 
which can also be printed part by part (in fascicles).! 


Perhaps, this resolution of Pope Pius XJ is the most important 
andmostcourageous decision personally taken by a Roman Pontiff 
about the liturgical identity of the Syro-Malabar Church, even 
against the opinion of the four succeeding Apostolic Delegates 
in the East Indies (1896-1934) and the unanimous request of 
the bishops of the said Church. This historic and authoritative 
papal decision paved the way for the liturgical restoration and 
reform in the Syro-Malabar Church, gradually reinstating the 
Eastern liturgical identity and leading to the publication of the 
restored liturgical books. In accordance with the papal decision 
a special commission was constituted for the revision and 
publication of the East Syrian Pontifical. The commission (in 
27 sessions) examined all the important manuscripts, revised the 
texts, composed the entire Chaldean Pontifical and concluded its 
work in 1939. A Latin translation of the entire Syriac Pontifical 
was also made to facilitate the examination of theologians, 
Roman experts and Cardinals who were unable to read Syriac; it 
was printed as four parts.'* The Pontifical was approved by the 
plenary assembly of the Congregation for the Eastern Church on 
3 July 1939 and then by Pope Pius XII on 9 July1939.' 


Unexpected setbacks, the Second World War (1939-1945) 
and the difficulty to find a suitable press for printing the restored 
Pontifical in East Syriac impeded its immediate publication. At 


13 See the Report of the audience with the Holy Father, in the cited Ponenze 
dell’Anno 1934; also in P. Pallath and J. Kollara, Roman Pontifical into 
Syriac, 158/322. 


14 Sacra Congregazione pro Ecclesia Orientali, Prot. N. 290/1929, Pontificale 
iuxta Ritum Ecclesiae Syrorum Orientalium id est Chaldaeorum, partes 
1-IV, Typis Polyglottis Vaticanis 1937-1938. 


15 For details and documentation, P. Pallath and J. Koliara, Roman Pontifical 
into Syriac, 161-203/324-358. 


last, in 1954 the press of the St Joseph’s University in Beirut 
undertook the printing of the Pontifical in Syriac and completed 
the work in 1957. The Pontifical in Syriac, entitled Liber 
Officiorum Pontificalium secundum usum Ecclesiae sanctae 
Syrorum Orientalium was officially published in Rome in 1957 
for the use of the Churches of the Syro-Oriental tradition. Thus, 
the Pontifical which the St Thomas Christians used until the XVI 
century was restored. 


On the Great Sunday of Resurrection, 8 July 1958 the 
Congregation for the ‘Eastern Church’ applied the Pontifical to 
the Syro-Malabar Church by the publication of Ordo persolvendi 
ritus pontificales iuxta usum Ecclesiae Syro-Malabarensis, which 
contained also special instructions and rubrics for celebration." 
The Ordo applied the rites of consecration of new. Churches, 
re-consecration of defiled churches, consecration of portable 
altar (deppa) and consecration of holy oil, as well as rites for 
the Ordination of lectors (karoya), subdeacons (heupdiakna), 
deacons (m samsana), priests, archdeacons, chorepiscopi, bishops 
and metropolitans. The other items of the Pontifical were not 
immediately relevant for the Syro-Malabar Church, since at that 
time it was not a major archiepiscopal or patriarchal Church. 


1.2. Malayalam Translation and Implementation of the 
Pontifical (1958-1959) 


For more than 60 years the Syro-Malabar bishops used the 
Roman Pontifical in Latin. After such a long period when the 
Syriac Pontifical was ready for use, the tendency of employing 
vernacular in liturgical celebrations was already in vogue and 
hence there arose the need of translating it into Malayalam. 
Already on 22 November 1957 under instruction from the 
Congregation for the Eastern Church a few copies of the 


16 Sacra Congregatio pro.Eccleisa Orientali, Ordo persolvendi ritus 
pontificales iuxta usum Ecclesiae Syro-Malabarensis, Romae 1958. 
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Pontifical were dispatched from Beirut to Mar Joseph Parecattil, 
Archbishop of Ernakulam (1957-1984) for distribution among 
the Syro-Malabar bishops. The Congregation sent the Pontifical 
to Archbishop Parecattil, directing him to translate it into 
Malayalam in six months time. The Congregation ordered that 
the new Pontifical be used compulsorily from 1 January 1959, but 
upon request permission was granted to continue the use of Latin 
Roman Pontifical for another year.'? As Archbishop Parecattil 
states: “By the end of 1959, the translation was completed and 
as directed by the Congregation was commissioned for use. The 
long-cherished dream of some of us here was realized”’."® 


The Pontifical was not completely translated into Malayalam 
and published as an official liturgical book of the Syro-Malabar 
Church. However, partial Malayalam translations and booklets 
began to be used for priestly ordinations in 1960, although the 
first episcopal consecration using the Malayalam Syro-Oriental 
Pontifical took place only in 1968." 


1.3. Modification of the Pontifical and a Set of New Reformed 
Books (1965-2007) 


Mar Joseph Parecattil, the Chairman of the Syro-Malabar 
Liturgical Committee realized that there were defects and 
repetitions in the Pontifical. Hence attempts were made to 
reform it. Firstly, a new rite for the consecration of churches was 
compiled. About this Archbishop Parecattil states: 


I got the defects remedied and the prayers shortened. 
Consecratory rituals were enlarged. According to my 
directions along these lines, Fr. Abel prepared a prayer 


17 Cf. J. Parecattil, Syro-Malabar Liturgy as I See It, Ernakulam 1987, 40. 
18 J. Parecattil, Syro-Malabar Liturgy as I See It, 40. 


19 The new Pontifical was used for the first time on 24 February 1968 for 
the episcopal consecration of Mar Kuriakose Kunnacherry, Bishop of 
Kottayam. 
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book, and published it, titled Pallikoodasa. It was revised 
and published again as Devalaya Prathista (dedication of 
churches). [...] The book has not been formally approved 
by the bishops’ council, but it is being invariably used now 
and nobody has objected to it.”° 


At the time of the blessing of the Basilica at Ernakulam in 
1974 the book was again revised and republished as “Solemn 
Consecration of Churches” and it was used in the entire Syro- 
Malabar Church for the consecration of churches.*! New texts 
were formulated also for sacred Ordinations. Archbishop 
Parecattil states: . 


[...] the Central Liturgical Committee appointed a sub- 
committee on 30.3.1967 with Bishop Valloppilly as 
chairman and Fr. Lucas CMI as convener. It appears that. 
the committee never met. Still due to the over enthusiasm 
of Fr. Silas C.M.I., two prayer books, ‘Order of Granting 
Minor Orders’, ‘Order for Ordination of Priests’, were 
published with the note ‘Pro-manuscripto’. The two books 
were scrutinized and published by the Central Liturgical 
Committee.” 


However, these books were “tried only in the Archdiocese 
of Ernakulam and a few other dioceses, even as an experiment”. 
In the course of time these new books began to be used in all the 
dioceses in the then ecclesiastical province of Ernakulam. For 
the episcopal consecration, different booklets with modifications 
were compiled. Evidently these books were not canonically 
approved by the competent ecclesiastical authority. 


20 J. Parecattil, Syro-Malabar Liturgy as I See It, 44. 
21 J. Parecattil, Syro-Malabar Liturgy as I See It, 44. 
22 J. Parecattil, Syro-Malabar Liturgy as I See It, 44. 
23 J. Parecattil, Syro-Malabar Liturgy as I See It, 45. 
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The compilation and publication of unapproved liturgical 
books for episcopal ceremonies and the consequent use of two 
sets of books for the pontifical rites adversely affected the basic 
liturgical unity of the Syro-Malabar Church. Moreover, this 
was detrimental to the harmonious collaboration and fruitful 
communion among the bishops, clergy, religious and other 
Christian faithful in different provinces of the same Church, 
something necessary for the growth and progress of any Christian 
community. 


1.4. A Common Pontifical for the Entire Syro-Malabar Church 
(1996-2007) 


After the Syro-Malabar Church was elevated to the rank 
of a major archiepiscopal Church on 16 December 1992, the 
first session (20-25 May 1993) of the Synod itself constituted 
a synodal commission of three bishops for liturgy.* Under the 
synodal commission efforts for the reform and renewal of liturgy 
gradually progressed, also with the aim of producing common 
liturgical books for the entire Syro-Malabar Church. 


The synod of 3 to 15 November 2003 approved the draft 
of the rites of Episcopal Ordination and Priestly Ordination 
and the rites of the Installation of Bishops, Archbishops and 
Major Archbishop.* The synod of 22 August to 3 September 
2005 sanctioned the Ordination rites of Karoya, Heupdiakna 
and M’samsana.* Moreover the text of the blessing of Oil 
was given to the synodal Fathers so that they might discuss it 
in their eparchies and give their observations to the liturgical 
commission.” The synod of 9-11 January 2006 approved the rite 
of blessing of the Holy Oil (Holy Myron).”8 


24 Cf. Synodal News, no. 1 (August 1993) 7." 

25 Cf. Synodal News, vol. 11, no. 2 (December 2003) 19 & 36-37. 
26 Cf. Synodal News, vol. 13, nos.1 & 2 (2005) 24. 

27 Cf. Synodal News, vol. 13, nos.1 & 2 (2005) 23. 

28 Synodal News, vol. 14, nos.1 & 2 (November 2006) 51. 
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The Pontifical of the Syro-Malabar Church containing the: 
Rite of Karoya, Heupdiakna and Msamsana, Rite of Priestly 
Ordination, Rite of Episcopal Ordination, Rite of Installation of | 
Bishops/Archbishops, Rite of Installation. of Major Archbishop 
and Rite of Blessing of the Holy Oil, was forwarded to the 
Congregation for the Eastern Churches on 5 May 2006 for prior 
review in accordance with canon 657 § 1 of the Eastern Code. On 
20 March 2007 the Congregation granted the canonical recognitio 
and thus the way was paved for the publication of a canonically 
approved Pontifical for the entire Syro-Malabar Church.” 


With the decree dated 15 August 2007 Major Archbishop 
Cardinal Varkey Vithayathil promulgated the new Pontifical, 
indicating that it would be effective from 14 September 2007 and 
declaring that “all other texts hitherto in use for administering | 
the above-mentioned Pontifical Rites stand abrogated from” 
the same date”.*° As determined by the Major Archbishop, the 
new Pontifical came into force on 14 September 2007 and it is 
invariably used in the entire Syro-Malabar Church, since the 
bishops themselves who approved the Pontifical are the only 
celebrants of pontifical ceremonies. 


However, one may note that the new Syro-Malabar Pontifical 
is not complete, since it does not contain all the pontifical rites 
enshrined in the Syriac typical edition. In the course of time 
some of the remaining rites were published as separate books: 
the first and final profession of religious and profession of the 
members of secular institutes as well as consecration of churches, 


29 Cf. Order of Pontifical of the Syro-Malabar Church (Malayalam, 
Commission for Liturgy), Mount St Thomas (Kochi) 2007, 3-5; cf. also 
Report of the Syro-Malabar Commission for Liturgy, in Synodal News, 
vol. 15; nos.1 & 2 (November 2007) 100. : 

30 The Decree can be found in Order of Pontifical of the Syro-Malabar 

~ Church, 3. 
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consecration of portable altar (deppa) and re-dedication of 
churches (2013).?! 


The present pontifical rites of the Syro-Malabar Church 
correspond to the structure and spirit of those of the East Syrian 
tradition, the main difference being the addition of the liturgy 
of the Word. Although the hymns, prayers and proclamations 
(evidently also the psalms) of the East Syrian pontifical rites are 
thoroughly biblical, readings from the Sacred Scripture are not 
prescribed. Also considering the rediscovery of the importance 
of the Word of God after the Second Vatican Council the 
Syro-Malabar Church added biblical readings in between the 
introductory rites and the sacramental liturgy.* 


After using the Roman Pontifical for more than three 
centuries, because of the strong intervention of Pope Pius XI 
and the indefatigable efforts of the ‘Congregation for the Eastern 
Church’ the Syro-Oriental or Chaldean Pontifical was again 
revised and restored for the benefit of Syro-Malabar Church. As 
in the case of other liturgical books, a section of this Church again 
deviated from the typical edition promulgated by the Eastern 
Congregation and produced unapproved liturgical books, thus 
creating two kinds of pontifical ceremonies. However, with the 
publication of the new Pontifical, substantially faithful to the 
Syro-Oriental tradition the Syro-Malabar Church has obtained 
an authentic and canonically approved common liturgical book, 
which obviously contributes to the preservation and progression 
of Eastern liturgical heritage and identity as well as to the creation 
of basic liturgical unity and communion among the bishops. 


31 Cf Synodal News, vol. 15, nos.1 & 2 (December 2014) 38 and 66. 
32 Cf. Order of Pontifical of the Syro-Malabar Church, 19, 22, 64, 104. 
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2. Restoration of Holy Qurbana and Eastern Liturgical 
Identity 


At the time of the rebirth of the Syro-Malabar Church 


in 1887 the Eucharistic liturgy (Qurbana) existed in a highly 
latinized form with many modifications, omissions and 
interpolations mainly made by the Synod of Diamper (1599) and 


_ then by Bishop Francis Ros SJ, the first Latin bishop of the St’ 


Thomas Christians (1599-1624), including the addition of some 
prayers from the Roman and Maronite missals.** Moreover, in 
connection with the holy Qurbana, many items such as the sign of 
the cross from right to left, the Eucharistic bread and wine, Holy 
Communion under both species, liturgical year and calendar, 
liturgical vestments, solemnities and feasts, fast and abstinence, 
as well as sacred art and architecture were all modified in tune 
with Western and Portuguese traditions and customs. According 
to the order of the Synod of Diamper the two additional East 
Syrian anaphoras, attributed respectively to Mar Theodore and 
Mar Nestorius, were ripped out of the Missals and were burned; 
subsequently they were not used by the Catholic St Thomas 
Christians.*4 . 


33 For details, R. H. Connolly, “The Work of Meneses on the Malabar 
Liturgy”, in Journal of Theological Studies XV (1914) 396-425, 569- 
589; P. J. Podipara, “The Present Syro-Malabar Liturgy: Menezian or 
Rozian?”, Orientalia Christiana Periodica 23 (1957) 313-322; J. Veilian, 
“The Synod of Diamper and the Liturgy of the Syro-Malabar Church”, 
in G. Nedungatt (ed.); The Synod of Diamper Revisited, Rome 2001, 
175-181 & 185-191; P. Pallath, The Eucharistic Liturgy of the St Thomas 
Christians and the Synod ez Diamper (second edition), Changanacherry 
2020, 99- 187. 

34 For details, P. Pallath, The Eucharistic Liturgy of the St Thomas Christians, 
190-250; cf. also P. Vazheeparampil, The Making and Unmaking of 
Tradition, Rome 1998, 124-126; G. Thadikkatt, Liturgical Identity of the 
Mar Toma Nazrani Church, Kottayam 2004, 89-104. 
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2.1. Special Liturgical Commission and Compilation of the 
Order of Qurbana 


After the promulgation of the Pontifical in 1957 the 
Congregation for the Eastern Church continued with the work of 
restoration of the Syro-Malabar liturgy. Prior to this, already in 
November-December 1953 Cardinal Eugene Tisserant, secretary 
of the Congregation for the Eastern Church visited Kerala and 
the main centres of the Syro-Malabar and Syro-Malankara 
Churches.*> During the visit he consecrated Joseph Parecattil, 
auxiliary bishop of Ernakulam on 30 November 1953.*° Cardinal 
Tisserant had ample opportunity to personally observe the 
deplorable state of Syro-Malabar Liturgy which needed urgent 
restoration and reform. 


A few months after the visit of Cardinal Tisserant in 
Kerala, on 10 March 1954 he set up a special commission at 
the ‘Congregation for the Eastern Church’, consisting of Prof. 
Alphonse Raes SJ (president), Prof. Cyril Korolovskij and Fr. 
Placid Podipara TOCD (members), for the restoration and reform 
of Syro-Malabar Missal, Ritual and Divine Office. A Chaldean 
Priest Emmanuel Delly was nominated to help the commission.*” 
With the letter of 6 May 1954 Cardinal Tisserant officially 
informed Mar Augustine Kandathil, Archbishop of Ernakulam 
(1923-1956) and the bishops of the Syro-Malabar Church of the 


35 The Report of the visit of Cardinal Tisserant, in Sacred Congregation for 
the Eastern Church, Servizio Informazioni Chiesa Orientale (SICO), n. 
164 (December 1953) 59-62. Since the Roman Pontiff himself was the 
prefect of the Congregation at that time, the head of the Dicastery was 
called secretary. 

36 Cf. Sacred Congregation for the Eastern Church, Servizio Informazioni 
Chiesa Orientale (SICO), n. 164 (December 1953) 61. 

37 Vatican City, Archives of the Dicastery for the Eastern Churches, Prot. 
No. 947/48, Liturgia Malabaresi: stato dei libri liturgici malabaresi, 
fascicolo IIIa. 
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appointment of the special liturgical commission, asking them to 
educate the clergy and laity “along genuine liturgical lines”.** 


The task of the Roman commission was to restore the 
Missal, the Ritual and the Divine Office and hence altogether 42 — 
sessions were held for the completion of the entire work. In the 
first meeting of the commission the scope, nature, method and 
orientation-principles of the work were fixed. In the said meeting 
decision was also taken to start the work with the restoration of 
the Missal. The commission studied the printed Syro-Malabar 
and Chaldean missals, Indian and Chaldean manuscripts of the 
Qurbana, important scholarly works and gave definitive form 
to the Zaksa (Order) of Syro-Malabar Qurbana. In 1955 the 
proposed Taksa, entitled: Syro-Malabar Liturgy: Revision and 
Reprint of Syro-Malabar Missal, was printed in Latin under the 
auspices of the Sacred Congregation for the Eastern Church, in 
order to facilitate the consultation of Syro-Malabar pishons and 
the examination of Roman authorities.” 


In addition to the preface of the liturgical commission 
(pp.3-5), the book contains the common Order with the 
Anaphora of Addai and Mari (pp. 7-44), the second Anaphora 
attributed to Mar Theodore (pp. 45-54), the third Anaphora 
attributed to Mar Nestorius (pp. 55-59), rubrics and directives’ 
for celebration in solemn form (pp. 70-81), simple form (pp. 
81-84) and most solemn form or Raza (pp. 84-89), as well as 
indications concerning the internal structure of the churches (pp. 
89-90), liturgical vestments (p. 90) and the liturgical calendar 
(pp. 92-97). 


38 Vatican City, Archives of the Dicastery for the Eastern Churches, Prot. 
No. 947/48, Liturgia Malabaresi: stato dei libri liturgici malabaresi, 
fascicolo Il. 

39 Original bibliographical details: Sacra Congregazione per la Chiesa 
Orientale (Prot. N. 947/48), Liturgia Siro-Malabaresi: Revisione e 
Ristampa del Messale Siro-Malabarese, Roma 1955. 
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2.2. Consultation of Syro-Malabar Bishops, Approval and 
Promulgation 


The printed Latin text was sent to all the Syro-Malabar 
bishops asking for their comments, observations and proposals; 
then seeing the general negative attitude of the bishops the 
aforementioned liturgical commission and a few experts were also 
consulted.“°A fter examining the results, asecond consultation of the 
Syro-Malabar bishops was made especially on some controversial 
points.*! Then on 27 May 1957 the plenary assembly of the 
Congregation examined the text elaborated by the commission, 
together with the observations of the Syro-Malabar bishops. The 
assembly approved the Syro-Malabar Missal, comprising the 
common Order, three Anaphoras of the East Syrian tradition and 
all other items contained in the aforementioned text. Although 
the members of the assembly preferred to restore the authentic 
Eastern liturgy with all its components, taking into consideration 
the observations and proposals of the Syro-Malabar bishops, 
many concessions and permissions were granted in a temporary 
manner. On 26 June 1957 Pope Pius XII approved the Syro- 
Malabar Missal with all its components.” 


In addition to the study edition of the Latin text of the 
Qurbana already printed in 1955, the Congregation for the 
Eastern Church published the Ordo Celebrationis (the Order 


40 Responses of the Syro-Malabar bishops and experts, in P. Pallath, 
Restoration and Reform of Syro-Malabar Missal: Important Documents, 
Changanacherry 2018, 100-157. 


‘ 41 See documentation in P. Pallath, Restoration and Reform of Syro-Malabar 
Missal, 159-164. 


42 Documentation in Vatican City, Archives of the Dicastery for the Eastern 
Churches, Prot. No. 947/1948, Malabaresi-Liturgia: Revisione e Stampa 
del Messale Malabarese, Relazione con Sommario, Ponenza del 27 
maggio 1957; English translation in P. Pallath, Restoration and Reform 
of Syro-Malabar Missal, 167-194. 


of Celebration) in 1959.” In fact, the proposed Missal of 1955 
already contained the Order of Celebration (pp. 70-91). This Ordo 
was updated and modified in accordance with the proposals and 
decisions of the plenary assembly, approved by Pope Pius XII 
and was published as a separate book. Moreover, an introduction 
was added, which provides instructions concerning the internal 
structure of the churches and liturgical vestments, as well as 
some additional rubrics (pp. 3-7). After the said introduction the 
Ordo contains detailed directives and norms for the celebration 
of the three forms of Qurbana: solemn form (pp. 8-24), simple 
form (pp. 25-29) and the most solemn form called Raza (pp: 
30-37), as well as notes on bishop’s Qurbana (pp.38-39), the 
prayers said by the Christian faithful (pp. 40-42) and liturgical 
calendar (pp. 43-70). 


Moreover, the Sacred Congregation published the 
Supplementum Mysteriorum (pp. viii + 267) in 1960, which 
contains the variable prayers, psalms and hymns for all Sundays 
and feast days (movable and immovable) of the liturgical year.“ 
In the book promulgated by the Congregation for the Eastern 
Church, in addition to the readings, according to the Syro-Oriental 
tradition there are only seven variable items: psalmody, anthem of 
the sanctuary, surraya or responsorial hymn, zummara or alleluia 
hymn, anthem of the mysteries, onitha d’bema or Communion 
hymn and onitha d’bathe or invitation to Communion. 


On 12 May 1960 the Syriac Taksa d’Quddasa, containing 
the common order of the Qurbana in the simple form only with 
the Anaphora of Addai and Mari, leaving out the second and 
third anaphoras, attributed to. Mar Theodore and Mar Nestorius 
43 Sacra Congregatio pro Ecclesia Orientali, Ordo celebrationis Quddasa 

iuxta usum Ecclesiae syro-malabarensis, Romae 1959. 


‘44 Sacra Congregatio pro Ecclesia Orientali, Supplementum Mysteriorum 
sive Proprium Missarum de tempore et de Sanctis iuxta Ritum Ecclesiae 
syro-malabarensis, Romae 1960. 
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respectively, was published at Alwaye, with the ‘imprimatur’ 
of Archbishop Joseph Parecattil. On 20 January 1962 the 
‘Congregation for the Eastern Church’ issued the instruction, 
De ritu Sacrificii Eucharistici instaurato, addressed to the Syro- 
Malabar hierarchy, by which the new Syro-Malabar Missal 
in Syriac, printed at Alwaye, was officially promulgated. 
Subsequently on 3 July 1962 by common accord and decision of 
bishops, the new Missal partially translated into Malayalam (the 
institution narrative and the gahanta prayers in Syriac itself), 
bearing the imprimatur of all the seven bishops officially came 
into force.*” Several items like the second and third anaphoras, 
variable prayers, Eastern liturgical vestments, East Syrian 
lectionary were not introduced at that time. 


2.3. Counter Reform and Liturgical Anarchy 


However, another abbreviated, westernized and restructured 
text according to the liturgical vision of Archbishop Joseph 
Parecattil was introduced in 1968 with the approval of the 
Apostolic See ad experimentum for two years, but which was 
used for liturgical celebration in some dioceses until 1986 and 
in other dioceses until 1989.** The new text endured about 52 


45 Taksa d' Quddasa, The Order of the Syro-Malabar Qurbana (Syriac), 
Alwaye 1960. 


46 Vatican City, Archives of the Dicastery for the Eastern Churches, Prot. No. 
955/65, Liturgia Malabaresi: stato dei libri liturgici malabaresi, Riforma, 
fascicolo I; P. Pallath, Restoration and Reform of Syro-Malabar Missal, 
206-209 (English), 387-389 (original Latin text). 

47 The Order of Qurbana of the Syro-Malabar Church, Alwaye 1962 
(Malayalam text with a few prayers in Syriac in pages 1-58; after this 
complete Syriac text is reproduced. 


48 The Order of Qurbana of the Syro-Malabar Church, Alwaye 1968; for 
the liturgical vision of Archbishop Parecattil, see his book, Syro-Malabar 
Liturgy as I See It, which has already been cited above; for details 
concerning the 1968 Qurbana, see pages 46-104; for the defects and 
peculiarities of 1968 Qurbana, see T. Mannooramparampil, The Historical 


modifications including the restructuring of the pre-anaphora; 
numerous prayers were shortened, reformulated, partially or 
completely omitted. Whatever Archbishop Parecattil considered 
“Nestorian doctrinal errors” was also corrected.” Moreover, for 
the first time permission was granted to celebrate the first part 
of the Qurbana (from the beginning until the Creed inclusive) 
facing the people.°° Obviously the 1968 Order of Qurbana 
deviated much from the authentic text compiled by the Roman 
liturgical commission, accepted by the plenary meeting of the | 
Congregation for the Eastern Church and promulgated by the 
same Congregation after the approval of Pope Pius XII. 


The liturgical indiscipline and chaos triggered after the 
publication of 1968 Missal affected also other sectors of liturgy: 
the Pontifical, the Ritual and the Liturgy of the Hours. The period 
after the implementation of 1968 Missal was also marred by the 
proliferation of unauthentic and unapproved Orders of Qurbana. 
The main such texts were: An Order of the Mass for the Indian 
Church prepared by Dharmaram College Bangalore (CMI) 
in 1969, Indian Mass, Indianized Mass or Bharathiya Pooja, 
inspired by the Order of the Mass for India, prepared by the 
National Biblical, Catechetical and Liturgical Centre (NBCLC), 
Mini Mass of Ernakulam, an abbreviated form of 1968 Missal 
with more omissions and modifications published on 3 July 
1974,°! as well as four Masses of Fr. Abel CMI such as Festival 

Background of ‘Syro-Malabar Qurbana (Malayalam), Kottayam 1986, 


127-151; G. Thadikkatt, Liturgical Identity of the Mar Toma Nazrani 
Church, 120-125. 


49 For details concerning the modificatins, P. Pallath, Restoration and Reform 
of Syro-Malabar Missal, 355-386. 


50 The Order of Qurbana of the eee Church (1968), General 
Norms, no. 5, page I. 


51 For information about these texts: J. Parecattil, Syro-Malabar Liturgy 
as I See It, 65-73, 82-83, 91-98 and Appendix III, pages 65-74; T. 
Mannooramparampil, The Historical Background of Syro-Malabar 
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Raza, Requiem Raza, Festival High Mass and Requiem High 
Mass”. In some regions each priest began to celebrate Qurbana 
according to his own whims and fancies, without depending on 
any text. 


2.4. Order of Qurbana 1985 and 1989 


It is evident that the publication of the 1968 Missal 
precipitated the Eucharistic Liturgy of the Syro-Malabar Church 
into the abyss of uncertainty and liturgical anarchy. Occasionally 
the Congregation for the Eastern Churches intervened to resolve 
the problems, but without any tangible result. Finally with three 
documents issued between 1980 and 1985 the Congregation 
gradually brought the Syro-Malabar Church back to the 
Eucharistic Liturgy (Qurbana) established by the Apostolic See 
with papal approval in 1955 (Latin text); partial Syriac text in 
1960 and partial Syriac-Malayalam text in 1962. 


The Order of Qurbana formulated in accordance with the 
aforementioned documents was sent to the Congregation for 
definitive approval towards the end of 1985. With the decree of 
19 December 1985, the Congregation for the Eastern Churches 
approved and promulgated the most solemn Qurbana (Raza) 


Qurbana, 152-154; G. Thadikkatt, Liturgical Identity of the Mar Toma 
Nazrani Church, 123-133; P. Vazheeparampil, The Making and Unmaking 
of Tradition, 157; for a critical evaluation of Indian Masses, see Roman 
Documents on the Syro-Malabar Liturgy, Kottayam 1995, 19-28. 


52 Abel CMI, “Foreword”, in J. Parecattil, Syro-Malabar Liturgy as I See It, 
ix-x; information about these texts provided by Parecattil can be found 
in the same book pages 97-98; cf. also G. Thadikkatt, Liturgical Identity 
of the Mar Toma Nazrani Church, 130-132. 

53 The three documents commonly known as, Report on the. State of 
Liturgical Reform in the Syro-Malabar Church, Observations on “The 
Order of the Holy Mass of the Syro-Malabar Church 1981” and Final 
Judgement of the Sacred Congregation can be found in Roman Documents 
on the Syro-Malabar Liturgy, 1-114. 
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of the Syro-Malabar Church in English and Malayalam.¥ 
As indicated in the same decree, the text came into force on 
8 February 1986, when Pope John Paul II celebrated holy 
Qurbana in Syro-Malabar Rite at Kottayam on the occasion of 
the beatification of Sr. Alphonsa Muttathupadathu FCC and Fr. 
Chavara Kuriakose Elias CMI. 


After the approval and promulgation of the Order of solemn 
Qurbana (Raza) in 1985, “a large number of observations, 
suggestions and petitions have poured out into this Office” 
(Congregation for the Eastern Churches).°*> Having conducted a 
careful study of all such petitions, the Congregation formulated 
a via media and on 5 May 1988 emanated the Directives on the 
Order of Syro-Malabar Qurbana in Solemn and Simple Forms.*® 
The text was sent to all the local Hierarchs of the Syro-Malabar 
Church with a forwarding letter. The Directives permitted a 
number of options, omissions, concessions and abbreviations in 
solemn and simple forms of the Qurbana for pastoral reasons. 


The text of Qurbana in simple and solemn form prepared 
by the Syro-Malabar Bishops' Conference based on the 
aforementioned Directives was approved and promulgated by 
the Eastern Congregation with the decree dated 3 April 1989.°” 
The Order of Qurbana in simple and solemn forms began to be 
used for liturgical celebration on 3 July 1989. As before this text 


54 The Decree in Syro-Malabar Bishops’ Conference, Order for the Solemn 
Raza of the Syro-Malabar Church (no place) 1986, Latin original in pages 
v-vi, Malayalam in vii-viii. 

55 Forwarding Letter, Directives on the Order of Syro-Malabar Qurbana in 
Solemn and Simple Forms, in Roman Documents on the Syro-Malabar 

Liturgy, 122. 

56 Directives on the Order of Syro-Malabar Qurbana in Solemn and Simple 
Forms, in Roman Documents on the Syro-Malabar Liturgy, 126-139. 

57 The Decree in The Syro-Malabar Qurbana: the Order of Raza (no place, 
Malayalam) 1989, Latin original in pages ix-x, Malayalam in xi-xii. 
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_ also contained the Anaphora of Addai and Mari alone. A set of 
some variable prayers for each liturgical period was added after 
the Order of Qurbana. 


2.5. Other Liturgical Elements: Completion of the Order of 
Qurbana 


In the course of time different liturgical elements which 
enrich and solemnize the Qurbana, providing more variety and 
devotionality have been prepared and published. Among these 
we consider the variable prayers (Propria), liturgical texts for 
Christmas, Beginning of Lent and Holy Week, the Anaphoras of 
Theodore and Nestorius as well as the lectionary or proclamation 
book. 


2.5.1. Variable Prayers (2005) 


We have already seen that the Congregation for the Eastern 
Church published the Supplementum Mysteriorum sive proprium 
Missarum containing the variable prayers, psalms and hymns 
already in1960. Although a set of some variable prayers of each 
liturgical period was attached at the end of the previous Orders 
of Qurbana, the aforementioned liturgical book was not fully 
translated and implemented. After the elapse of about 35 years, 
the Synod of Bishops of the Syro-Malabar Church held from 6 to 
18 November 1995 approved the text of the propria of the Holy 
Qurbana for the various periods of the liturgical year, for feast 
days of our Lord, Blessed Virgin Mary and saints, and for some 
special occasions.** A fter obtaining the canonical recognitio of the 
Congregation for the Eastern Churches on 10 July 2005, with the 
decree of 1 November 2005 Major Archbishop Varkey Cardinal 
Vithayathil promulgated the text for a period of experiment to 
be effective from 27 November 2005.” The text of the propria, 


58 Cf. Synodal News, nos. 7 & 8 (April 1996) 20-21 


59 Cf. Decree, Syro-Malabar Liturgy: Variable Prayers of the Holy Qurbana 
(Propria, Commission for Liturgy), Mount St Thomas 2005, 3. 


consisting of 975 pages, was published as four volumes, each of 
which contains variable prayers for some of the nine periods of 
the liturgical year, beginning with the Annunciation and ending 
with the Dedication of the Church, as well as those for the feasts, 
commemorations and special occasions during those periods.” 


The Supplementum Mysteriorum published by the Eastern 
Congregation in 1960, excluding the readings, contained 
only 7 items: Psalmody (Marmitha), hymn of the sanctuary 
(Onitha d'Qanke), Responsorial hymn (Surraya), Alleluia 
hymn (Zummara), Anthem of the Mysteries (Onitha d'Raze), 
Communion hymn (Onitha d'Bema), and Invitation to 
Communion (Onitha d'Bathe). The Syro-Malabar Church 
added 6 more elements (thus including the four readings there 
are now 17 variable items): the initial prayer after Our Father, 
proclamation prayer (Karozutha), its concluding priestly prayer, 
post Communion thanksgiving. prayer of the priest I, post 
Communion thanksgiving prayer of the priest I, final blessing 
or sealing prayer (Huttama). . 


Because of so many items of variable prayers dispersed 
in four volumes, it was difficult for the Christian faithful who 
participate in the Qurbana and even for the priests to use the 
variable prayers. The Synod of 18-29 August 2008 authorized 
“the committee for propria to select one set of prayers and hymns 
of a Sunday from each season for the use of the community on all 
Sundays of the same season with a view to better participation 
of the people, and'similarly to set apart, if needed, any prayer of 
the celebrant too, according to their discretion’”’.®’ In accordance 
with the decision 24 propria prayers (one for each liturgical 


60 Syro-Malabar Liturgy: Variable Prayers of the Holy Qurbana (Propria, 
Commission for Liturgy), vols. 4, Mount St Thomas 2005 (the decree of 
promulgation can be found at the initial part of each volume). 


61 Synodal News, vol. 16, nos. 1.& 2 (2008) 62. 
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period and some important feasts) were selected and the Synod 
of 17-28 August 2009 approved “the finalized text of 24 selected 
propria prayers of the Holy Qurbana to be incorporatd into the 
Taksa of the Holy Qurbana”.® The Taksa incorporating 24 
selected propria prayers was published in 2011; a small Qurbana 
text with propria was also printed for the use of the people in the 
same year. 


2.5.2. Liturgical Texts for Christmas, Beginning of Lent 
and Holy Week (2009) 


The Synod of Bishops in its sessions held from 10 to 22 
July 2000, 30 October to 11 November 2000, 21 August to 
2 September 2006 and 18 to 29 August 2008 examined the 
liturgical texts for Christmas, Penitential Service to begin the 
Great Fast (Vibhoothi), Palm Sunday, Holy Thursday, Passion 
Friday, Holy Saturday and Easter Sunday and approved them.® 
After obtaining the canonical recognitio of the Congregation 
for the Eastern Churches on 2 April 2009, with the decree of 
6 August 2009 Major Archbishop Varkey Cardinal Vithayathil 
promulgated the texts as two booklets, “to be effective from 14th 
September 2009 and with the same Act declares that all other 
texts hitherto in use for the celebration of the above-mentioned 
liturgical rites stand abrogated from the same date”. 


62 Synodal News, vol. 17, nos. 1 & 2 (2009) 66. 


63 Synodal News, vol. 8, no. 1 (September 2000) 37-38; vol. 8, no. 2 
(December 2000) 31; vol. 14, nos. 2 & 3 (2006) 111; vol. 16, nos. 1 &2 
(2008) 61. 


64 Cf. Decree, in Syro-Malabar Liturgy: Christmas (Commission for Liturgy) 
Mount St Thomas 2009, 3 or Penitential Service to Begin the Great Fast 
(Vibhoothi), Palm Sunday, Holy Thursday, Passion Friday, Holy Saturday 
and Easter Sunday, Mount St Thomas 2009, 3. 


2.5.3. Second Anaphora or Anaphora of Theodore (2013) 


The Synod of Bishops in its session from 20 August to 
1 September 2012 approved the text of the Second Anaphora 
(attributed to Mar Theodore).® After obtaining the canonical 
recognitio of the Congregation for the Eastern Churches on 15 
December 2012, Major Archbishop George Cardinal Alencherry 
promulgated the text on 24 July 2013 to be effective from 15 
August 2013. Although traditionally the second Anaphora was 
used from the first Sunday of Annunciation to the Palm Sunday, 
in the Syro-Malabar Church this Anaphora can be used during 
any period and on any day. Since the second Anaphora is rather 
long, those parts that can be omitted in all forms of the Qurbana 
are printed in small character, and those in solemn and simple 
forms are put in square brackets.°’ 


2.5.4. Lectionary or Proclamation Book (2013) 


The Synod of Bishops held from 19 to 31 August 2013 
approved the lectionaries of Old Testament, Epistles and 
Gospels, prepared on the basis of the Supplementum Mysteriorum 
published by the Eastern Congregation in 1960. With the 
decree of 10 October 2013 Major Archbishop George Cardinal 
Alencherry promulgated them.as three books, to be effective 
from 1 December 2013, the day on which the liturgical year 
begins.® The three proclamation-books are: 1) Old Testament, 


65 Synodal News, vol. 20, nos. 1 -3 (2012) 101 & 121. 

66 Cf. Decree, in Syro-Malabar Liturgy: The Second Anaphora, the Anaphora 
of Theodore (Malayalam, Commission for Liturgy), Mount St Thomas 
2013,3. 

67 Syro-Malabar Liturgy: The Second Anaphora, 9. 

68 Synodal News, vol. 21, nos. 1 & 2 (2013) 103, 154-155. 

69 Cf. Decree, in Syro-Malabar Liturgy: Proclamation Book or Lectionary 
(Malayalam, Commission for Liturgy), vols. 3, Mount St Thomas 2013, 
3 (the decree can be found at the initial part of each volume). 
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pages 413; 2) Epistle, pages 389; 3) Gospels, pages 218. Each 
proclamation book is distinguished into three parts: 1) Readings 
according to the liturgical period; 2) Readings for feasts and 
commemorations on fixed dates; 3) Some optional readings 
for the feasts of saints (for example, martyrs, virgins) and 
readings for special occasions (for example, baptism, marriage, 
ordinations, profession). The text used in the proclamation 
books are taken from the New Revised Malayalam version of 
the holy Bible prepared by the Bible Commission of the Kerala 
Catholic Bishops’ Council (KCBC) and published by the Pastoral 
Orientation Centre (POC).” 


2.5.5. Third Anaphora or Anaphora of Nestorius (2018) 


The Synod of Bishops in its session from 9 to 14 January 
2017 approved the text of the Third Anaphora (attributed to 
Mar Nestorius).’’ After obtaining the canonical recognitio of 
the Congregation for the Eastern Churches on 19 June 2018, 
Major Archbishop George Cardinal Alencherry promulgated the 
text on 4 August 2018 to be effective from 8 September 2018.” 
Although traditionally the third Anaphora was used only five 
times a year: on the feast of Epiphany, on the Friday of John the 
Baptist, on the memorial day of Greek doctors, on the Wednesday 
of the rogation of Ninevites and on the Passover Thursday, in 
the Syro-Malabar Church this Anaphora can be used during any 
period and on any day. Since the third Anaphora is very long, 
those parts that can be omitted in all forms of the Qurbana are 


70 Cf. Syro-Malabar Liturgy: Proclamation Book, vol. 1, 7 (initial 
statement). 


71 Synodal News, vol. 25, nos. 1 & 2 (2017) 28-29 & 106. 

72 Cf. Decree, in Syro-Malabar Liturgy: The Third Anaphora, the Anaphora 
of Nestorius (Malayalam, Commission for Liturgy), Mount St Thomas 
2018, 3. 


printed in small character, and those in solemn and simple forms 
are put in square brackets.” 


2.6. Taksa of Raza 2021: an Instrument of Stability and 
Communion 


As we have seen above the Congregation for the Eastern 
Churches approved the typical edition of the Order of Syro- 
Malabar Qurbana in 1989 (English text) containing the norms 
and rubrics for the solemn and simple forms of the Qurbana with 
the decree dated 3 April 1989.” In the decree it was explicitly 
stated: “This text cannot be modified in any manner before 
five years from the date of the decree. This holds good also for 
the Raza. After this interval of experiment, the Syro-Malabar 
Bishops’ Conference can propose options, modifications and 
improvements in the text for the approval (ofthe Congregation)”.”” 
This clause seems to be inserted because after the promulgation ° 
of the Qurbana texts in 1962, 1968 and 1986 some bishops 
immediately asked for modifications and changes: in fact, the 
Congregation prescribed a moratorium for at least five years. 


Liturgical controversies and struggles especially concerning 
the Qurbana facing the people, endeavours to obtain the 
elevation of the Syro-Malabar Church to the status of a major 
archiepiscopal Church and attempts to compile and publish 
other liturgical books impeded the bishops from revising the 
Qurbana text after the elapse of five years, and it was used until 
the promulgation of the present text in 2021, namely for about 


73 Syro-Malabar Liturgy: The Third Anaphora, 10. 
74 The Syro-Malabar Qurbana: The Order of Raza (1989), vii-viii. 


75 “Huiusmodi textus nullatenus recognosci poterit quinque ante annos a 
praesenti dato Decreto. Idem valeat pro textu Raza. Post hoc experimenti 
intervallum proponi poterunt a Conferentia Episcopali Syro-Malabarensi 
pro adprobatione obtinenda optiones, immutationes et ameliorationes 
huiusmodi textuum”. The Syro-Malabar Qurbana: The Order of Raza 
(1989), viii. 
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32 years. However, the tendency of some bishops to make some 
changes in the text, modifying a word or adding some phrases 
continued, creating troubles for the celebrants and the Christian 
faithful. For example, the words used for the commemoration of 
the major archbishop in the Qurbana were modified at different 
times, the phrase “lay missionaries and consecrated persons” 
was added in the anaphoral intercessory prayer, the name of 
St Joseph was added in the invariable part of the Anthem of 
Mysteries.” 


However, attempts for “options, modifications and 
improvements” proposed in the decree of 1989 began only 
in 2013, as the synod advised the commission for liturgy to 
proceed with the revision of the Qurbana Taksa.” During the 
period between 2013 and 2020 wider consultations were held 
in the entire Church with the involvement of clergy, religious 
and lay Christian faithful; the text was reviewed and examined 
by the commission for liturgy, evaluated by the central liturgical 
committee, consisting of the representatives of all the eparchies 
and religious congregations of the Syro-Malabar Church and 
scrutinized by a special committee of 5 bishops appointed for the 
same purpose, together with the three bishops of the liturgical 
commission.” After all studies, discussions and reflections, the 
Synod of Bishops held from 10 to 15 January 2020 unanimously 
approved the Qurbana of the Syro-Malabar Church: the Order . 
of Raza.” Moreover a consensus was also reached on the 


76 For information concerning these additions or modifications, cf. Synodal 
News, vol. 20, nos. 1 & 2 (2012) 44 &125; vol. 22, nos. 1 & 2 (2014) 
30-31, 39 & 65-66. 

77 Synodal News, vol. 21, nos. 1 & 2 (2013) 75-76 & 104. 

78 Cf. Synodal News, vol. 22, nos. 1 & 2 (2014) 31, 39 & 66-67; vol. 23, 
nos. 1 & 2 (2015) 62 & 91; vol. 24, nos. 1 & 2 (2016) 28, 35 & 68-69; 
vol. 25, nos. 1 & 2 (2017) 29 & 75-77; vol. 28 (2020) 91. 


79 Synodal News, vol. 28 (2020) 25 & 40. 


implementation of the uniform of mode of celebrating holy 
Qurbana also in those few eparchies which until then failed to 
do so, as it was unanimously decided in 1999.*° After obtaining 
the recognitio of the Apostolic See on 9 June 2021 with the 
decree of 8 September 2021 Major Archbishop George Cardinal 
Alencherry promulgated the “definitive Taksa ofthe Raza, Solemn 
and Simple forms of the Qurbana in Malayalam to be effective 
from 28 November 2021 (First Sunday of Annunciation)”.*! 


It is to be noted that the Taksa of the Raza 2021 is not an 
entirely new text compiled on the basis of East Syriac sources, 
but only “options, modifications and improvements” were 
made in the text of 1989 which was already examined by the 
experts of the liturgical commission at the Congregation for the 
Eastern Churches on different occasions between the years 1954 
and 1989. However, in the new text efforts have been made to 
render words and phrases more faithful to the Syriac originals, 
to improve linguistic expressions and styles, as well as to ensure 
logical coherence, musical rhythm and basic uniformity in the 
same kind of proclamations and prayers. | 


In the Anaphora of Addai and Mari two main modifications 
have been made. The third g’hanta (inclination prayer) of the 
said Anaphora has been reformulated, omitting the historical 
introductory part to the Institution Narrative taken from the 
Anaphora of Nestorius. and inserted in 1986 and 1989 texts, 
because it was not part.of the original and authentic version of 


80 Cf. Synodal News, 28 (2020) 64-65, 77 & 91. For details and documentation 
concerning the uninform mode of celebrating Qurbana, P. Pallath, The 
Liturgical Heritage, 165-190. 

81 Letter granting recognitio, in Synodal News, vol. 29 (2021) 159, decree of 
promulgation in page 163; the same items can be found also in Qurbana of 
the Syro-Malabar Church: the Order of Raza (Commission for Liturgy), 
Mount St Thomas 2021, pages v & vii. 
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the Anaphora.® From 1962 onwards some bishops asked for 
the reformulation of the fourth g’hanta avoiding discrepancies 
of addressing the Father and the Son alternatively and for the 
shortening of this prayer, since it is rather long with respect to 
the three preceding ones. Since such a request was continued 
to be made, some repetitive parts of the said inclination prayer 
are rendered optional, putting in brackets, while keeping intact 
the entire text.™ 


Since only improvements and perfections were made in 
the already examined and approved texts of 1986 and 1989 
and since the new order of Raza was unanimously approved by 
the Synod after reaching consensus on all relevant points, the 
Apostolic See did not ask for further modifications, “hoping 
that the venerable Syro-Malabar Church may be for all others 
an exemplary witness of ecclesial unity, supremely expressed in 
the worthy and faithful celebration of the Holy Eucharist’”.® The 
Apostolic See considered it important to maintain unanimity and 
consensus among the bishops also in view of implementation of 
the uniform mode of celebrating holy Qurbana. Also respecting 
the relative liturgical autonomy of the Eastern Churches 
guaranteed by the Eastern Code (canon 657), since there was 
nothing contrary to faith and morals, the Apostolic See only 
prescribed the promulgation of “unmistakably explicit rubrics” 
concerning the uniform mode of celebrating holy Qurbana 
and their inclusion in the new Order.** In fact, according to the 


82 Qurbana of the Syro-Malabar Church: the Order of Raza, 77-79. 


83 Cf. J. Parecattil, Syro-Malabar Liturgy as I See It, 72-73, also appendix 
III, page 57 and appendix V, page 112. 


84 Qurbana of the Syro-Malabar Church: the Order of Raza, 82-83. 


85 The letter granting recognitio on 9 June 2021, in Synodal News, vol. 29 
(2021) 159; in Syro-Malabar Qurbana: the Order of Raza, v. 


86 This was asked already on 9 November 2020 after a preliminary 
examination of the text submitted for recognitio. See the letter of the 
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instruction of the Apostolic See directives and rubrics have been 
added in the new Order of Qurbana prescribing the celebration 
from the beginning until the priestly prayer for the solemn 
entrance into the sanctuary facing people, from the beginning 
of the anaphora until the reception of the holy Communion 
inclusive turning towards God (or Altar) and the concluding 
prayers after the Communion again facing the people.*’ Thus the 
uniform mode of celebrating Qurbana has become an integral 
part of the binding liturgical law of the Syro-Malabar Church. 


The new Zaksa is a complete liturgical book in the sense 
that it contains the common order of Qurbana, all the three 
anaphoras of the East Syrian tradition, namely the one of 
Addai and Mari and those attributed to Mar Theodore and Mar 
Nestorius (after the synod of Diamper in 1599 the latter two 
were not included in any of the official Qurbana texts) and 29 
sets of variable prayers: one set each for 9 liturgical seasons, 
variable prayers for the main feasts of our Lord, Blessed Virgin 
Mary and St Joseph, for the commemoration of saints including 
those of the Syro-Malabar Church. It is hoped that the new 
Taksa will remain ‘a stable instrument of basic liturgical unity 
and mutual communion for a long time and the Synod may not 
permit ary alteration in it, succumbing to diplomatic courtesy 
and superficial accommodation tendency. The celebrants and 
more importantly the simple Christian faithful may not be 
troubled anymore by the. addition, removal or modification of 
some words or phrases in the prayers of the Qurbana, only to 
satisfy the inordinate tendency of some bishops to innovate 
and relativise any liturgical text according to their whims and 


eh ee 
Congregation for the Eastern Churches, Prot. N. 248/2004, in Synodal 
News, vol. 29 (2021) 156-157. 


87 Qurbana of the Syro-Malabar Church: the Order of Raza, General 
Directives, no. 7 in page xi and rubrics Pos in pages 68, 123 & 
150. 
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fancies without any sound theological or canonical reasons (a 
moratorium may be declared 4e# at least for 50 years). 


3. Restoration and Reform of the Ritual and 
Sacramental Liturgy 


According to the order of the provincial council of Goa in 
1585 the Roman Ritual was also translated into Syriac for the 
_ use of the St Thomas Christians.** Since at that epoch there were 
different rituals in the Latin Church, the Roman Ritual translated 
into Syriac was the one in use in the Archdiocese of Braga in 
Portugal.®® During the concluding ceremony of the Synod of 
Diamper in 1599, in addition to three holy oils and a surplice 
according to the Latin tradition, a Syriac translation of the 
Roman Ritual was also given to each parish priest for the correct 
administration of the sacraments.” 


After the Synod of Diamper, on the occasion of the canonical. 
visits conducted by Archbishop Menezes or his delegate all the 
Syriac liturgical texts for the celebration of the sacraments, 
together with other Syriac books and documents, were burned.”! 


88 Provincial council of Goa in 1585, session 3, decree 7, Bullarium 
Patronatus Portugalliae Regum, Appendix 1, 75; original with English 
translation in P. Pallath, The Provincial Councils of Goa and the Church 
of St Thomas Christians, 115-116. 


89 Cf. E. Tisserant, Eastern Christianity in India, Bombay 1957, 177. 


90 Cf. A. De Gouvea, Jornada do Arcebispo de Goa Dom Frey Aleixo de 
Menezes Primaz da India Oriental, Coimbra 1606, 72; P. Malekandathil 
(ed.), Jornada of Dom Alexis de Menezes: A Portuguese Account of the 
Sixteenth Century Malabar, Kochi 2003, 291. 


91 Cf. Synod of Diamper, session III, decrees 14-16 & session V, The 
Doctrine of the Sacrifice of the Mass, decree 1; cf. also A. De Gouvea, 
Jornada do Arcebispo de Goa Dom Frey Aleixo de Menezes, 74-75 & 
88; P. Malekandathil (ed.), Jornada of Dom Alexis de Menezes, 294-296 
& 351; J. Kollaparambil, “The Impact of the Synod of Diamper on the 
Ecclesial Identity of the St Thomas Christians”, 163-164; G. Thadikkatt, 
Liturgical Identity of the Mar Téma Nazrani Church, 99-100. 
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Hence, there was only the Syriac translation of the Roman 

Ritual (Rituale Romanum), which remained in manuscript 

form for more than 175 years. Only in 1775 Ordo Chaldaicus 

Ministerii Sacramentorum Sanctorum, the Syriac translation of 
the Roman Ritual, was printed and published under the auspices 

of the Congregation of Propaganda Fide.” The Ordo contained 

only the rites of baptism, penance (confession), extreme unction 

(anointing of the sick) and marriage. Since it was intended for 

priests, logically it did not contain the sacrament of confirmation, 

which was to be administered only by bishops according to the 

Latin tradition. In 1845 the second edition of the Syriac Roman 

Ritual, Ordo Chaldaicus Ministerii Sacramentorum Sanctorum, 

quae perficiuntur a sacerdotibus juxta morem Ecclesiae 

Malabaricae, Superiorum permissu editus, came into light.” 

In addition to the aforementioned sacraments, this book also 

contained some other ceremonies, sacramentals and blessings, | 
all of which were translated from the Roman liturgical books. 


The Ordo, despite the appellation Chaldaicus, was a mere 
translation of the Roman Ritual in vogue in the Archdiocese of 
Braga in Portugal with a few variations, but it did not contain 
any Syro-oriental or Indian element. In the course of time almost 
all the sacramentals, paraliturgical ceremonies and popular 
devotions were conducted with Roman liturgical books translated 
into Syriac, sometimes with minor local adaptations. The Indian 


92 Cf. P.J. Podipara, Ritus et Libri Liturgici Syro-Malabarici, Thevara 1933, 
' 19 & 35; E. Tisserant, Eastern Christianity in India, 183; J. Vellian, “The 
Synod of Diamper and the Liturgy of the Syro-Malabar Church”, 190. 


93 In addition to the title, we can find the following information in 
Latin language: Superiorum permissu editus, Romae: Typis Sacrae 
Congregationis de Propaganda Fide; Nihil obstat Franciscus Mehaseb 
Maronita. Imprimatur Fr. Dominicus Buttaoni O. P. S. P. A. M. Imprimatur 
Joseph Canali Archiep. Colossen. Vicesgerens. 


94 For details, P. J. Podipara, Ritus et Libri Liturgici Syro-Malabarici, 12- 
58. 
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Eastern Christians of the Syro-Malabar Church celebrated the 
sacraments and sacramentals according to the Roman Ritual in 
Syriac language until the publication of the Syro-Malabar Ritual 
of 1968 in Malayalam, which began to be used for liturgical 
' celebrations from the beginning of 1969.% 


In fact, the East Syrian theology, liturgy and discipline of 
the sacraments were completely replaced by those of the Roman 
tradition. The three sacraments of Christian initiation, Baptism, 
Chrismation with Holy Myron (confirmation) and Eucharist were 
completely separated according to the Latin discipline of the 
XVI century, thus jeopardising the intrinsic and profound unity 
existing between them. The confirmation became a completely 
independent and autonomous sacrament administered only by the 
bishops with the rites and ceremonies of the Roman Pontifical. In 
the course of time there happened also the reversal of the original 
and authentic order of the administration of the sacraments of 
Christian initiation, conferring the Holy Communion to children 
before receiving the confirmation: the baptism began to be 
administered not later than the eighth day after the birth of a 
child by a priest, the Holy Communion at the age of reason and 
the confirmation at the early adolescence, awaiting the pastoral 
visit of the bishop in the parish.®° 


3.1. Compilation and Publication of Ritual 1968 


After the reform of the Qurbana, the aforementioned 
special liturgical commission of the Congregation for the Eastern 
Church consisting of Alphonse Raes SJ, Cyril Korolovsky and 
Placid Podipara CMI set up in 1954 continued their work on 


95 The Liturgy of the Syro-Malabar Church: Sacraments (Malayalam), 
Emakulam 1968. 

96 For details and documentation, see P. Pallath, Unity of Christian Initiation 
with Special Reference to the Syro-Malabar Church, Bangalore 2016, 
109-128. 


the restoration of the Ritual. In fact the commission prepared 
draft texts for the celebration of all the sacraments based on East 
Syrian and Malabar sources. On 17 November 1965, desiring 
to restore the sacramental rites of the Syro-Malabar Church, 
the ‘Congregation for the Eastern Church’ sent to Archbishop 
Joseph Parecattil, the president of the then Syro-Malabar 
Bishops’ Conference, the draft-Latin texts of the sacraments of 
penance, anointing of the sick and marriage, prepared by the 
liturgical commission. Some explanations and a Malayalam 
translation by Fr. Placid Podipara were also included.” The 
Syro-Malabar Bishops’ Conference held at Ernakulam on 10 
February 1966 asked the Central Liturgical Committee to study 
the text in detail; a request was made to the Holy See to send the 
remaining texts of baptism and confirmation. On 5 March 1966 
the Congregation sent to the Archbishop the draft-Latin texts of 
the sacraments of Christian initiation together with a Malayalam 
translation and some explanations.” 


Since the main problem concerning the restoration of the 
sacramental liturgy was the question of the unity of Christian 
initiation, it will be specially considered. Though the Order of 
Holy Baptism according to the Use of the Syro-Malabar Church, 
- provided by the Eastern Congregation,” was much simplified 
and shortened in tune with the Syro-Malabar liturgical tendency, 
it contained all the essential elements of Syro-Oriental Christian 


97 J. Parecattil, Syro-Malabar Liturgy as I See It, 110. 


98 J. Parecattil, Syro-Malabar Liturgy as I See It, 110; T. Mannooramparampil, 
The History of the Formation of the New Text of the Sacraments in the 
Syro-Malabar Church, Kottayam 2011, 14-16. 


99 Cf. Sacra Congregatio pro Ecclesia Orientali, Ordo Sancti Baptismi 
secundum usum Ecclesiae Syro-Malabarensis (manuscript), Romae 1966; 
the text can be found in the Archives of the Dicastery for the Congregation 
for the Eastern Churches and in the Archives of the Syro-Malabar Major 
Archiepiscopal Curia; a copy is also kept in the personal Archives of Paul 
Pallath in Rome, file: Liturgy-Documents. 
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initiation: the initial part beginning with the traditional angelic 
hymn, “Glory to God in the highest”; continuation of the 
ceremony with psalms, hymns and sacerdotal prayers, imposition 
of hands and first signing, liturgy of the Word with the traditional 
readings, the consecration of oil and water in each baptism, the 
anaphoral structure of the central part of the rite, pre-baptismal 
anointing, baptism by triple immersion, imposition of hands and 
the post-baptismal anointing.! 


Although the rite was simply entitled the Order of Holy 
Baptism according to the East Syrian tradition, without any 
explicit reference to the sacrament of confirmation, the said 
sacrament was also to be conferred in one and the same liturgical 
celebration according to the genuine Eastern tradition. In fact the 
last part of the rite given by the Congregation, namely the post- 
baptismal laying on (imposition) of hands with its accompanying 
prayer and anointing with holy myron constituted the 
sacrament of confirmation.'”! Hence the intention of the Eastern 
Congregation was to fully reinstate the unity of the sacraments 
of Christian initiation in the Syro-Malabar Church, conferring 
the sacraments of baptism, confirmation and Holy Communion 
in the traditional order in one and the same liturgical celebration. 
This is also evident from the explanatory notes of the Roman 
liturgical commission dated 2 March 1966: 


Today the same Commission presents the restored rite of 
two sacraments, baptism and confirmation, which in Orient 
are celebrated in one sole ceremony and there the mode of 
giving it and communion outside the Mass are added.!” 


100 Cf. Sacra Congregatio pro Ecclesia Orientali, Ordo Sancti Baptismi, 
9-13. 


- 101 Sacra Congregatio pro Ecclesia Orientali, Ordo Sancti Baptismi, 12-13. 


102 English translation of the Italian original in T. Mannooramparampil, The 
History of the Formation of the New Text of the Sacraments, 18. 
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Archbishop Joseph Parecattil, the then president of the 
Syro-Malabar Bishops' Conference judged that the Roman text 
had no normative character or obligatory nature. Interpreting 
the covering letter of the Congregation, attached to the text, 
Archbishop Parecattil concluded: 


The Congregation had desired that the Syro-Malabar 
Bishops’ Conference study this document carefully and 
send their comments thereon. They never wanted. the 
rituals on the sacraments be implemented here exactly as 
they were sent.!% 


He confirmed: “Rome had not directed that the texts should 
be used as such. If so, no discussion on it would have been 
necessary. We would have used the Malayalam translation sent 
from Rome, or made a fresh translation from the Latin text 3° 
Hence the text provided by the Eastern Congregation, which 
corresponded to the spirit of Syro-Oriental tradition was not 
considered normative or obligatory by Archbishop Parecattil. 


3.2. Preparation and Promulgation of the Syro-Malabar 
Ritual (1966-1969) 


In accordance with the decision of the Bishops’ Conference 
held on 10 February 1966 the Central Liturgical Committee 
(CLC) was entrusted with the task of studying the Roman texts 
and preparing the ritual. The CLC sent the draft prepared by a 
subcommittee to the diocesan liturgical committees and some of 
their observations and suggestions were integrated into the text. 
Although a few committees and subcommittees were formed, 
for some reasons none of them functioned well.” Finally, Fr 
Abel CMI was entrusted with the task of touching up the text. 


103 J. Parecattil, Syro-Malabar Liturgy as I See It, 110. 
104 J. Parecattil, Syro-Malabar Liturgy as I See It, 111. 


105 For details, T. Mannooramparampil, The History of the Formation of the 
New Text of the Sacraments, 20-25 & 31-35. 
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and supplying the hymns.’ The Malayalam text finalized by Fr 
Abel CMI was printed in December 1968 and was published as 
the Ritual of the Syro-Malabar Church, which began to be used 
for the celebration of sacraments from the beginning of 1969.!° 


The book did not contain any introduction or preface, nor 
any decree of approval or promulgation. Although the imprimatur 
of some bishops were collected by Fr. James Chaveli, the then 
convener of the CLC, the text was not presented to the Syro- 
Malabar Bishops’ Conference as a body, nor did it obtain its 
approval.'® The text prepared only in Malayalam was not sent to 
Rome for approval, but on 16 December 1968 a report was sent 
about the publication of the book. Archbishop Parecattil writes: 


On 16 December 1968 I formally sent to Rome a report on 
the publication of the liturgical book on sacraments and 
the steps I had taken to get it published. Rome made no 
adverse comments at all.!° 


Obviously, “adverse comments” could not be made, since 
the text, compiled only in Malayalam, was not forwarded to 
Rome, but only a report was sent. In any case the new Ritual 
began to be used for liturgical celebration from January 1969, 
without any approval of the Apostolic See, which was at that 
time the unique authority competent for such a juridical act since 
at that time the Syro-Malabar Church existed as two simple 

_ metropolitan Churches, similar to the metropolitan provinces of 
the Latin Church. 


106 J. Parecattil, Syro-Malabar Liturgy as I See It, 111. 
107 The Liturgy of the Syro-Malabar Church: Sacraments, Emakulam 1968, 
reprint Emakulam 2000; the complete text is found only in Malayalam. 


108 Cf. J. Parecattil, Syro-Malabar Liturgy as I See It, 112; T. 
Mannooramparampil, The History of the Formation of the New Text of 
the Sacraments, 34. 


109 J. Parecattil, Syro-Malabar Liturgy as I See It, 112. 
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After some general and particular explanations on the 
sacraments (6-8), the new Ritual contained the rites of the 
sacraments of baptism (9-22), confirmation (23-37), anointing 
of the sick (38-48) and matrimony (49-66). The sacrament of 
reconciliation was not included in the book, but was printed in 
a separate sheet. Five appendices were included: the blessing 
of the oil of catechumens (67-68), the blessing of the oil for the 
anointing of the sick (68), the rite of administering baptism and 
confirmation to those who are in danger of imminent death (69), 
the promise of matrimony (70) and an exhortation that could be 
read during the celebration of matrimony instead of a homily 
(71-72). Generally the matter and form of all the sacraments 
were substantially maintained as determined by the Synod of . 
Diamper and as found in the Roman Syriac Ritual of 1775 and 
other subsequent editions. 


As already stated, the Eastern Congregation furnished - 
only one single rite, entitled the Order of Holy Baptism for the 
administration of the sacraments of Christian initiation, but the 
Syro-Malabar Church produced two completely separate rites, 
independent and autonomous orders: one for the celebration of 
baptism and the other for the administration of confirmation.'° 
In brief, complete separation of the sacraments of Christian 
initiation continued as established by the Synod of Diamper in 
1599. As regards the introductory ceremonies and the liturgy 
of the Word these texts depended on the experimental Order of . 
Qurbana published in 1968, and hence manifested some of its 
characteristics." 


110 Cf. The Liturgy of the Syro-Malabar Church: Sacraments, 9-22 & 23- 

37. I have published an Italian translation of these texts; see P. Pallath, 

. Iniziazione cristiana nella Chiesa siro-malabarese: liturgia, teologia, 
storia e riforma, Roma 2011, 193-214. 


111 Cf. The Order of Qurbana of the Syro-Malabar Church (1968), 1-12. 
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In the rite of baptism itself some essential ceremonies and 
rites were omitted or rendered optional such as the traditional first 
anointing, consecration of oil, consecration of water (optional), 
baptism by immersion (prohibited).!2 The autonomous and 
independent rite of confirmation was a fully fledged rite with 
introductory ceremonies, liturgy of the word, liturgy of the 
sacrament and concluding rites.! 


3.3. Approval of the Synod of Bishops for a New Ritual 
(1993) 


Both the Second Vatican Council and the Code of Canons 
of the Eastern Churches obliged the Syro-Malabar Church to 
undertake a real reform of the liturgy and the discipline of the 
sacraments of Christian initiation to re-establish at least a joint 
celebration of the sacraments of baptism and confirmation, also 
to avoid the disordered practice of administering Communion 
before confirmation.'* The Synod of Bishops, held from 22 
November to 4 December 1993, examined the final draft of the 
sacraments of baptism and confirmation prepared by the liturgical 
commission and approved them with a few modifications. 
Regarding the important question of the joint administration 
of the sacraments of initiation in the report of the Synod it is — 
stated: 


[...] As regards the joint administration of the three 
sacraments of initiation the final decision was to administer 
baptism and confirmation together, while the Holy 
Communion was to be administered separately for the 
time being. For the missions, however, a certain amount 
of freedom was left in the joint administration of baptism 
and confirmation. Regarding the rite of baptism of adults 


112 For details, P. Pallath, Unity of Christian Initiation, 214-218. 
113 P. Pallath, Unity of Christian Initiation, 219-222. : 
114 See P. Pallath, Unity of Christian Initiation, 149-153 and 179-189. 


a considerable amount of freedom was left to the local 
hierarchs. The text was approved by the Synod with the 
proposed modifications. It was also decided not to re-open 
discussion on the text. 


The rite of confirmation was prepared in such a way that 
it could be administered either jointly with baptism or 
separately. It was pointed out that a separate text was 
necessary taking into consideration the circumstances 
where baptism may be administered separately as well 
as the fact that there are many children who are baptised 
but yet to be confirmed. The text of confirmation also was 
approved with modifications and with the decision not to 
re-open discussion on it.!!5 


After many studies, discussions and assessments, on . 
the fundamental question of the unity of the sacraments © 
of initiation the Synod practically left freedom of choice, 
granting the possibility to administer baptism and confirmation _ 
together or separately. However, it even prohibited giving Holy 
Communion to newly baptised children, desiring to continue the’ 
administration of Communion at the age of reason, stipulating 
that the “Holy Communion was to be administered separately 
for the time being”. 


The Synod held from 7 to 23 March 1994 approved the 
draft texts of matrimony, reconciliation and anointing of the sick 
as well. In the synodal report it is stated: “[...] the draft texts 
of the Sacraments of Reconciliation, Marriage and Anointing of 
the Sick were approved without substantial changes. In the case 
of the Sacrament of Reconciliation it was decided to compose a 
shorter form for emergencies and to integrate the proposed text 
in a longer text to be used for penitential service”.!!® 


115 Synodal News, no. 2 (February 1994) 6. 
116 Synodal News, no. 3 (May 1994) 9. 
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Thus in this assembly the Synod definitively approved the 
Syro-Malabar Ritual containing all the sacraments, evidently 
with the exception of the Eucharistic liturgy and holy Orders. 
After incorporating the modifications made by the Synod, the 
draft texts of the sacraments were published in Synodal News, 
' with the indication that they would become official texts only 
after the approval of the Holy See."!” 


The proposed Ritual contained three kinds of ceremonies 
for Christian Initiation: 1) the rite of baptism of children together 
with confirmation; 2) the rite of baptism of adults together with 
confirmation and 3) a completely separate and autonomous rite 
of confirmation.’!’ Practically, providing this completely separate 
rite of confirmation, the joint administration of the sacraments of 
baptism and confirmation became only an option and those who 
wanted to continue the former praxis could have easily done so. 
The Holy Communion should have been administered to children 
at the age of reason according to the aforementioned decision of 
the Synod and therefore no indication was given with regard to 
this. Notwithstanding the teaching of Vatican II and the norms 
of the Eastern Code on the unity of the sacraments of Christian 
initiation, the Syro-Malabar Church practically tolerated the 
practice in force at that time for those who so desired, making 
only some slight adjustments and updating. 


3.4. Re-establishment of the Unity of Christian Initia- 
tion in Fidelity to the Eastern Tradition (1997) 


On 25 November 1997 Mar Varkey Vithayathil, the 
then Apostolic Administrator of the Syro-Malabar Church, 
forwarded the English translation of the rites of the sacraments 


117 Drafts of the rites of the baptism and confirmation, in Synodal News, no. 2 
(February 1994) 68-114; rites of reconciliation, matrimony and anointing 
of the sick, in Synodal News, no. 3 (May 1994) 30-69. 


118 Synodal News, no. 2 (February 1994) 68-114. 
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to the Congregation for the Eastern Churches for “prior review” 
in accordance with canon 657 § 1 of the Eastern Code. After 
about three years, precisely on 31 March 2000 the Eastern 
Congregation responded to Mar Varkey Vithayathil, who was in 
the meantime promoted as the Major Archbishop (18 December 
1999), proposing some modifications and changes designed to 
bring the ritual to the spirit of Eastern heritage in general and 
to the ethos of the East Syrian tradition in particular. The Major 
Archbishop was asked to inform the same Congregation of the 
reception of the amendments, in order that it might grant the due 
recognition.'’” Practically, the Congregation refused to grant the 
required canonical recognitio for the Ritual. 


The main proposals of the Congregation concerned the 


Christian initiation of infants, namely the joint administration 


of baptism, confirmation and Holy Communion to them. About 
the Christian initiation of adults only a very few observations 
were made because in the proposed text the unity of the three 
sacraments was fully reinstated. In fact the Congregation asked 
the Synod to suppress the separate and autonomous rite of 
confirmation and to insert the sacramental liturgy of the same 
text beginning with the karozutha in the rite of baptism after the 
conferral of baptismal candle.'”° The scope of this provision was 
evidently to restore the one unique rite of Christian initiation 
and to ensure the unity of the sacraments of Christian initiation 


119 Congregatio pro Eclesiis Orientalibus (Prot. N. 200/93) forwarding letter 
of 31 March 2000 and attached Observations can obviously be found 
in the Archives of the same Dicastery and of the Syro-Malabar Major 
Archiepiscopal Curia; a copy is also kept in the personal Archives of 
Paul Pallath in Rome, file: Liturgy-Documents. The Observations of the 
Congregation can also be found in T. Mannooramparampil, The History 
of the Formation of the New Text of the Sacraments, 55-62. 


120 Congregatio pro Eclesiis Orientalibus, The Rites of Christian Initiation 
for Infants, no. 15. 
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in a unique liturgical celebration during which the sacraments of 
_ baptism and chrismation had to be jointly administered. 


About the separate rite of confirmation the Congregation 
made only a single statement as follows: 


Nothing is said in a separate way concerning the proposed 
Rite of Confirmation, because no such rite separate from 
the other rites of Christian Initiation exists - nor will one be 
allowed to exist - in the authentic traditions of the Catholic 
East. Chrismation may be administered separately only 
when some emergency, unusual, or abusive and anomalous 
situation requires that Chrismation be “supplied” to 
a candidate who should have received the sacrament 
at Baptism but did not. In such cases the sacrament is 
administered as indicated above about Initiation of Infants/ 
Adults, omitting whatever pertains exclusively to Baptism, 
and always including the reception of the Eucharist under 
both species, as already indicated.!?! 


There never existed a separate rite of chrismation or 
confirmation in any of the Orthodox Churches of Alexandrian, 
Antiochean, Armenian, Byzantine or Chaldean tradition. Among 
the Eastern Catholic Churches, besides the Syro-Malabar 
Church, also the Maronite Church had to accept a separate 
administration of confirmation in the sixteenth century because 
of Western pressure, but later it returned to the authentic Eastern 
tradition.’ Even in the Chaldean Catholic Church a separate 
rite of confirmation never existed. 


The only Eastern Catholic Church which maintained a 
separate rite of confirmation even after the Vatican II was the 


121 Congregatio pro Eclesiis Orientalibus, The Rites of Christian Initiation 
Jor Adults, no. 9. 


122 cf. E. Khalifé-Hachem, “Maronite Sacramental Theology”, in Syriac 
Dialogue, no. 4, Pro Oriente, Vienna 2001, 53-61. 
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Syro-Malabar Church. In addition to the restoration of the 
unity of Christian initiation the Congregation also prescribed 
some essential East Syrian elements of baptism: the traditional 
first anointing, consecration of oil and water in each baptism, 
preservation of the anaphoral structure, traditional manner of 
baptism by immersion as the first and preferred option as well as 
traditional East Syrian prayers and sacramental formulas.'”° 


Regarding the Holy Communion of the newly baptized 
children the Congregation categorically asserted: 


Immediately following the administration of Chrismation 
[...] rubrics are to be added to indicate that Holy 
Communion under both species always and without 
exception is to be administered to the neophyte(s) with the 
customary formula (unless the rite takes place during the 
Qurbana, in which case communion is administered first 
to the newly baptized at the time of communion, before 
all others communicate). This change, too, is obligatory 
and admits of no exceptions.'” 


The Congregation insisted that whether the baptism is 
celebrated with or without holy Qurbana the Communion 
should be administered to all the newly baptised whether adults 
or children. About the Communion of infants the Congregation 
gave the following special directive: 


In the case of an infant too small to consume even a small 
particle of the consecrated Body of Christ intincted in the 
precious Blood, Holy Communion may be administered by 
the priest dipping a communion spoon or the index finger 


123 For details, P. Pallath, Unity of Christian Initiation, 239-240. 


124 Congregatio pro Eclesiis Orientalibus, The Rites of Christian Initiation 
for Infants, no. 19. 
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of his right hand into the Precious Blood and moistening 
the infant’s tongue with it.!*° 


These directives are in tune with the tradition of the other 
Eastern Churches which celebrate the sacraments of Christian 
initiation jointly in one and the same ceremony, irrespective of 
the age of candidates. 


3.5. Reception of the Directives, Approval and Promulgation 
of the New Ritual 


The Synod of 30 October to 11 November 2000 discussed 
and evaluated the directives of the Congregation and decided 
to insert them in the text. The most fundamental of all the 
observations of the Eastern Congregation was to re-establish 
the unity of Christian initiation in the Syro-Malabar Church. 
According to the report of the Synod no objection was raised 
against this basic point.’ However, the synod proposed to use 
the previously blessed oil in case of valid pastoral reasons, to 
render the first traditional anointing as optional and to maintain 
baptism by pouring water on the head as an option.’”” On 14 
December 2001 the Major Archbishop sent the responses of 
the Synod together with the suggestions for amendments to the 
Congregation for the Eastern Churches, asking for recognitio in 
accordance with canon 657 § 1 of the Eastern Code. As already 
decided the whole amended text was not sent to Rome, but only 
the proposals of the Synod.’ 


125 Congregatio pro Eclesiis Orientalibus, The Rites of Christian Initiation 
for Infants, no. 20. 


126 Cf. Synodal News, vol. 8, no. 2 (December 2000) 15; cf. also p. 32. 
127 For details, P. Pallath, Unity of Christian Initiation, 244-245. 


128 Cf. The concerned documents can be found in Mount St Thomas (Kochi), 
Archives of the Syro-Malabar Major Archiepiscopal Curia; a copy is 
also kept in the personal Archives of Paul Pallath in Rome, file: Liturgy- 
Documents. 
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With the letter of 22 June 2004 the Congregation granted the 
necessary canonical recognitio for the Syro-Malabar Ritual.!”9 
The Congregation accepted the proposals of the Synod to use 
previously blessed oil and to include baptism by pouring water 
on the head as a third option, but prescribed the traditional first 
anointing as obligatory.'*° 


With the decree of 1 December 2004 the Major Archbishop 
promulgated The Sacraments of the Syro-Malabar Church, “to 
be effective from 6th January 2005”, declaring that “all other 
texts hitherto in use for administering the above-mentioned 
sacraments stand abrogated from 6 January 2005”.!3! The typical 
edition of the new Ritual in Malayalam contains the rites of: 
infant baptism and chrismation (confirmation), adult baptism 
and chrismation (confirmation), sacrament of reconciliation, 
sacrament of matrimony and sacrament of anointing of the sick. !3? 
An official English translation of the Ritual was published on 
6 January 2007.!*3 In this work our citations will be from the 


129 Congregatio pro Eclesiis Orientalibus, letter of 22 June 2004 (Prot. N. 
200/2003); Mount St Thomas (Kochi), Archives of the Syro-Malabar 
Major Archiepiscopal Curia; a copy is also kept in the Personal Archives 
of Paul Pallath in Rome, file: Liturgy-Documents. 


130 Congregatio pro Ecclesiis Orientalibus, Corrections and Modifications 
to Be Carried out on the Revised Texts of the Sacraments in the Syro- 
Malabar Church, 22 June 2004 (Prot. N. 200/93): Mount St Thomas 
(Kochi), Archives of the Syro-Malabar Major Archiepiscopal Curia; a 
copy is also kept in the personal Archives of Paul Pallath in Rome, file: 
Liturgy-Documents. 


131 The decree of promulgation of the Major Archbishop can be found at the 
initial part of the Ritual and in Synodal News, vol. 12, nos. 1 & 2 (2004) 
81. 


132 Syro-Malabar Sabhayude Qudasakal (Malayalam, Commission for 
Liturgy), Mount St Thomas 2004. 


133 The Sacraments of the Syro-Malabar Church, Mount St Thomas 2007 
(English translation of the typical edition of 2004). 
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English text, but references to the Malayalam text will also be 
given in brackets. 


Comparing the current Ritual with that of. 1968, one can 
understand that it corresponds more to the Eastern heritage, and 
in particular to the East Syrian tradition. As in the case of the Latin 
Church, also the Syro-Malabar Church has fully re-established 
the unity of Christian initiation as regards adults; the sacraments 
of baptism and confirmation are conferred on them in a single 
liturgical celebration together with the holy Qurbana, at the end 
of which they receive also the first Holy Communion. However, 
at present there are not many adult baptisms in the Syro-Malabar 
Church both because of the common practice of infant baptism 
and because of the difficulties of conversions to Christianity from 
other religions due to socio-cultural, ideological and political 
circumstance in India. 


Now we consider the unity of the Christian initiation of 
infants according to the new Ritual. After more than 400 years, 
the new Ritual, at least in theory, recognizes the unity of the 
sacraments of Christian initiation also regarding infants and the 
celebration of these sacraments in accordance with the Eastern 
traditions. However, the actual practice in some places does not 
always correspond to the spirit of the instructions, directives and 
norms given in the Ritual itself. 


As we have seen above, the rite of Christian initiation of 
infants was formed by the addition of the sacramental part of the 
separate rite of confirmation at the end of the baptismal liturgy. 
Hence an autonomous rite of the sacramental part of confirmation- 
liturgy with a separate identity practically exists. Moreover, 
in the promulgated text, among the “General Instructions” of 
infant baptism and chrismation a general directive appeared, 
which had not obviously been found in the text submitted to the 
Congregation for prior review, also because it was not needed 


since at that time a separate rite of confirmation was included. 
The new directive reads: 


Those who are not able to receive Chrismation along 
with Baptism may be anointed, using the text in this book 
starting with karozutha (page no 47). The introductory 
prayers and the Liturgy of the Word till karozutha are taken 
from the text of the Holy Qurbana’’. 4 


“Using the text in this book starting with karozutha (page 
no 47)” signifies the beginning of the rite of confirmation after 
the ceremonies of baptism. According to this directive, an 
autonomous and separate rite of confirmation can be obtained; 
the only difference is that the introductory ceremonies and 
the liturgy of the Word are substituted with those of the holy 


Qurbana. In other words, the introductory part and the liturgy of | 


the Word are celebrated according to the Order of Qurbana,'%5 
then the sacramental part of confirmation is conducted according 
to the Ritual, starting with the special karozutha and ending with 
the “Our Father”.!°° Afterwards, the Qurbana proceeds with 
the hymn of the Mysteries and the transfer and deposition of 


the gifts on the altar until the post-Communion thanksgiving 


prayer of the deacon.!*” For the concluding prayers and the final 
blessing, again the Ritual is followed.'** Hence confirmation can 


134 General Instructions, no. 15; The Sacraments of the Syro-Malabar Church, 
11 (Malayalam t text, 3). In the Malayalam text this karozutha begins in 
page42.. 


135 Cf. The Syr0-Malabar Qurbana: The Order of Raza, 1-24 (Malayalam 


text, 1-54). 


136 Cf. The Sacraments of the nae, Church, 47-53 (Malayalam text, 
42-49). 


137 Cf. The Syro-Malabar Qurbana: The Order of. Raza, 28-59 (Malayalam . 


text, 58-120). 


138 Cf. The Sacraments of the Syro-Malabar Church, 54-55 (Malayalam text, 
50-51). 
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~ separately be administered on any day during the Eucharistic 
liturgy. Bs 8 

The Ritual, which restores the theological principle of the 
unity of the sacraments of Christian initiation, proposes as ideal 
the joint administration of the double sacrament of baptism 
and confirmation also to children. However, in practice an 
autonomous and independent rite of confirmation still exists 
in the Syro-Malabar Church. This is also evident from the fact 
that even the 1968 text, which proposed an autonomous rite of 
confirmation, also prescribed the celebration of the first part 
and the liturgy of the Word according to the Order of Qurbana, 
when confirmation was celebrated together with the Eucharistic 
liturgy.'? Although this possibility was given on the pretext 
of providing for those who were already baptized but not yet 
confirmed before the entry into force of the new Ritual, in some 
places, as a rule, confirmation is always separately administered 
to infants at the age of discretion, according to the previous 
practice, relying on the aforesaid provision. 


Conclusion 


At that time of the constitution of hierarchy in 1923 the 
liturgical, spiritual and ecclesial life of the Catholic St Thomas 
Christians was almost completely in harmony with the Western 
customs and traditions. In fact, the Syro-Malabar Church could 
be qualified as Western in culture, Roman in worship and East 
Syriac in language (except for the Pontifical in Latin). It was 
not possible to speak about any Eastern liturgical identity and 
heritage. 


However, after a long period of liturgical syncretism, 
westernization and unauthentic manipulations, in the course of a 
century (1923-2023) under the paternal care of Roman Pontiffs 


139 Cf. Particular Instructions for Baptism, no. 4; The Liturgy of the Syro- 
Malabar Church: Sacraments (1968) 6. 
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and the accompanying guidance of the Congregation for the 
Eastern Churches, the Syro-Malabar Church has re-established 
the Eastern and East Syriac liturgical identity through a gradual 
and painful process of restoration and reform. In this article the 
present liturgical identity of the Syro-Malabar Church has been 
evaluated based on three main restored liturgical books: the 
Pontifical, the Missal and the Ritual. The canonically approved 
typical editions of these three liturgical books guarantee the basic 
liturgical unity in the entire Syro-Malabar Church anywhere in 
the world, ensuring communion among bishops, clergy, religious 
and other Christian faithful. For further enhancing the unity and 
communion in the Church all are obliged to conduct liturgical 
celebrations according to the directives, norms and rubrics 
contained in the typical editions, availing themselves only of the 
options permitted in them. 


The heritage of the universal Catholic Church, being -a 
communion of Churches, is enriched by the authentic traditions 
of each Church sui iuris. Hence the main contribution of the Syro- 
Malabar Church to other Eastern Churches and to the Catholic 
Church in general, is to remain authentically itself, preserving its 
Eastern liturgical identity and spiritual heritage, thus becoming 
a glittering jewel embellishing the divine “Spouse of Christ”. 
The Syro-Malabar Church, now being the main heir of the East » 
Syriac liturgy, which enshrines the primitive apostolic liturgy 
of St Thomas, makes a unique contribution to the heritage of” 
the Eastern Churches and to the universal Church by faithfully 
preserving its own liturgical tradition whichis close to the 
religious and cultural heritage of Jesus Christ (semitic), steeped 
in sacred scripture and patristic teachings, and in harmony with 
the Asian-Indian religious ethos and cultural context, obviously 
permitting organic growth and spontaneous blossoming. 
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